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The solemn ancient Greek philosopher Parmenides
said,
“What is (to €6v) is, and what is not (td p1 6v) is not. One
can neither know nor speak of what is not.
No need to worry.

It 1s 1impossible to know (be conscious of) or to say that
which 1s not (to un ov).

It cannot possibly be done.

That which can be known or said is that which 1s (to £ov),
not that which is not (té pn ov).

That which can be consciously apprehended is not that
which 1s not (to un ov).



In other words, even to speak in that way about that which
1s not (To6 un ov).

If even that i1s said to be a form, then one cannot even say,
“it 1s not that which 1s not (to un ov).”

In the first place, regarding that which is not (to un ov),
there can be no such thing as either saying that it is not so
or that it is so.

...and so, one should not even be able to say that there is
“no way it can be.”

Even the assertion that it must not be said is inappropri-
ate, and that too.

Ah, there’s no end to 1t.

A “non-” like a Mobius strip, like the primordial serpent
biting its own tail.

An eternal-return-like infinite cycle, an endless evasion of
definitive statements, something one of the six heterodox
teachers of ancient India had already said in the distant
past.

How pointless. One should break free, transcend it.
Without any discrimination whatsoever, nothing, empty,
no, even transcending the discrimination called emptiness,
and flying beyond even the discrimination called absolute
emptiness, capable of becoming all phenomena everywhere,
supremely pure, boundlessly transparent.

But one doesn’t have to.



And thus there is a universe in which even light takes tens
of billions of years to reach its farthest shore. All phenom-
ena are. This very instant, they are thus.

An excessive degree of freedom, boundless and without dis-
crimination, i1s transcendent and utterly unfathomable,
and I call this mad-splitting freedom, freedom gone mad
and splitting loose.

It 1s fine to name 1t, to call 1t, 1t 1s fine for it to have form.
Because it 1s mad-splitting freedom, freedom runs mad and
splits loose.

And so, after all, even if it is nothing more than petty ra-
tional sophistry, mere words, so be it.



