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Mute. No expression. Existence is not even "Absence., non-presence (to pn ov)". It 1s
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profound. It is even sacred.
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¢ Not being (td pn 0v):  signifies impossibility. * Not beings encompasses
not only the absence-denoting * not existings but also the negative form of the state-
indicating* tobes —thatis,* notbeing(O0.» ¢ Not being® can be rephrased
as* Be anot beings but when rephrased thus, it becomes part of ¥ being (to £6v)=
and is not pure ¥ not being. It 1s impossible to conjure the pure, essential, true
¢ non-beings in one's mind through the modes of thought, consciousness, or
reasoning (if it had been the possible design, it would be possible). Therefore,
experientially, it cannot exist. Existentially, * impossible/cannot exist: means
something that cannot be established existentially; it cannot be reached by thought,
cannot be made conscious, and cannot be defined by reasoning. It cannot exist
intrinsically. But is this not also a definition existing within thought? Does it not
constitute a form? Of course, it does. Yet, to criticize or negate it in this way also
establishes a form within thought and creates a definition. Something entirely
unthought, not inherent. It is realized in thought only by thinking * being (t6 £6v)=
itself. But such inconveniences arise precisely because we use reason. Then why
do we use reason? What is reason? Does reason prove truth? To prove truth, we must
use reason, but as long as we adhere to what reason prescribes, is it acceptable to use
reason? No! It is contradictory as long as one adheres to reason. And if one were to
question it to that extent, one could not say one adheres to what reason prescribes
without also examining the very concepts that form the essence of the language used
in this inquiry—concepts like * truth,> * something> * rightness;s * proofs and
¢ questioning.s Of course, such an examination is impossible. It remains unfinished.
In Unfinished Attempt, To reach No Conciusion, and To No Fiting Into Something
Format. In the present progressive tense, mid-action, halfway through, merely
struggling and flailing in vain—this 1s the present moment, nothing

more. ..Assumption [Guidelines for Recognition Regarding the Unfinished and



Unconcluded Current Situation o] This is a crisis of the concept itself. It is suspicion
toward the essence that forms the core of the concept. All essences, their
concepts, and the various theories relying on those concepts are fragile. Essence
stands out through characteristics, but that is because characteristics stand out as
differences. Differences? What are differences? We feel differences, but is what we
feel being treated as the difference? Feeling? What is that? What can be gained by
analyzing and decomposing feeling? No, it is fundamentally impossible. An
impossibility. Seeking, yet never achieving. Consequently, it finds no place to settle.
Unfinished, unresolved. This is a crisis of understanding and explanation
(description). There exists an understanding/explanation that A is B. A
difference is posited between A and B, compensating for insufficiency. Supplementing.
This makes it more detailed, easier to compare with experience. It is also the
unification of difference. The unification of difference is the joy of leaping over and
overcoming the difference between A and B. That joy constructs the psychology of
understanding. It is nothing more than the pleasant feeling of satisfaction. However,
if both A and B are hollow, then ¢ A is B> 1is equivalent to saying * Ais As Itis
mere tautology. If understanding and explanation cannot hold, then this explanation
cannot hold either. In Unfinished Attempt, To reach No Conciusion, and To No Fiting
Into Something Format. Therefore, No choice but to believe only what is directly
observed and exists in this very moment is true. ...Assumption [Guidelines for Action
Regarding the Unfinished and Unconcluded Current Situation e] Finally, the
provisional definition Q, limited to the existential sphere. That is, a + £ = Q. As long

as one lives, one must choose to survive. It cannot be helped.
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The ultimate frenzy of freedom. Too free and unrestrained to the point
of tearing apart. Therefore, existence exists. Not non-existence, but
existence. There is no reason. It is not caught up in anything. It doesn't
matter. The phenomenon of "meaning" is the Namib Desert. The purity
of their existence: the roadside stones, the stone statues of Dosojin, the
rock gardens of Ryoanji Temple. Excessive purity is so pure that it
destroys everything that is living, like the bactericidal effect. Just as

nothing can live in a true vacuum, freedom is madly torn apart by its



own freedom.
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La frénésie ultime de la liberté. Si libre et sans retenue que cela liberté
déchire. L~ existence existe donc. Ce n~ est pas que ca n~ existe pas, ca
existe. Je n'al pas de raison. Liberté ne suis pris par rien. Cela n'a pas
d'importance. Le phénomene du « sens » est le désert du Namib. Les
pierres au bord de la route, la statue de pierre de Dosojin, la rocaille du
temple Ryoanji, la pureté de leur existence. Une pureté excessive est si
pure qu- elle détruit tous les étres vivants, comme un désinfectant. Tout
comme rien ne peut vivre dans le vide, la liberté est déchirée follement

par sa propre liberté.
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Der ultimative Rausch der Freiheit. Frei und entfesselt bis hin zur
Zerrissenheit. Daher existiert Existenz. Nicht Nichtexistenz, sondern
Existenz. Es gibt keinen Grund. Das spielt keine Rolle. Das Phinomen
,Bedeutung: ist die Namib-Wiiste. Die Steine am Strallenrand, die
Steinstatue von Dosojin, der Steingarten des Ryoanji-Tempels, die
Reinheit ihrer Existenz. Ubermé#Bige Reinheit ist so rein, dass sie wie

eine bakterizide Wirkung alle Lebewesen zerstort. Die Freiheit wird



durch ihre eigene Freiheit wie wahnsinnig zerrissen, so wie nichts in
einem wahren Vakuum leben kann.
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El maximo frenesi de la libertad. Libre y sin restricciones hasta el punto
de ser destrozado. Por tanto, la existencia existe. No la inexistencia, sino
la existencia. No hay razon. No te dejes atrapar por nada. no importa. El
fenomeno del "sentido" es el desierto de Namib. Las piedras al borde del
camino, la estatua de piedra de Dosojin, el jardin de rocas del templo
Ryoanji, la pureza de su existencia. La pureza excesiva es tan pura que
destruye todos los seres vivos como un efecto bactericida. La libertad esta
locamente destrozada por su propia libertad, del mismo modo que nada
puede vivir en un verdadero vacio.
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nimia libertas. Nimia libertas est, ac libertas libertatem dilacerat.

Ergo est esse. Non est non esse, sed esse. Non habeo rationem.

nihil refert. Notio “sensus' est Namib Deserti. Lapides in via, Dosojin, et
puritas in horto Ryoanji ad Sekibutsuji Templum. Eius puritas satis
habet proprietates bactericidales ad omnia viventia necanda. Insana
libertas sua libertate discerpitur, quia nihil potest in inani veritate

vivere.
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H amoéAuty tpeda e edeubepilag. EAetiBepog kar adeopeutog oe onpueio

va oxidetal. Emopeveg, n vmapén vidpxet. Oxu avumapdia, aAAd vmmapdn).

Aev vmmapxer Aoyog. Mnv oe mavel timota. dev pe vouader. To gpaivopevo
ToU «vonua» eival n épnpuog Napipm. Ovmétpegotnv d £ o 7 tou Spodpou,

to metpvo ayoApa tou Dosojin, o Bpaxoknmog tou vaou Ryoanji, n



ayvotnta tng vnapénge. H uvmrepBoAikn kabapotnta eival tooo kabapr) rmou
Kataotpe@el OAa ta €uBua ovta oav Baktnploktovo arotedeopa. H
eAeuBepla Kataotpe@etal Tpedd arod T 6ukn) g eAeubepia, OOKE TLIOTA

Oev propel va {rjoel oe £va IPaypaTtikKo Kevo.
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Caumxom Oecratao. CJIMIITKOM MHOTO CBOOOIBI, I CBOOOIA Pa3phIBAET
cBoboy. Bor mmouemy ono cymiectByer. CyliecTBoOBaHIEe CYILIECTBYET, HO
9TO He 3HAYMT, YTO OHO He CYIIeCTByeT. Y MeHs HeT IPHUUYMHEL. 9TO He
nMeer 3HaueHusa. llomarme «cmblc)» — 9T0 mycThIHA HamwoO.
ITpumoposxuble kamuu, JlocomEkns u caxg Kamuelnn xpama Péannsu. Ero
ymcerora. Ero umcrora obJiagaer J0CTATOYHONM OAKTEPHUIIMIHON CHJIOH,
YTOOBI YOUTH BCe sKHMBOe. BBl He Moskere :kUTh B BakyyMme. Besymuas
cB00OIA Pa3PhIBAETCS HA YaCTH COOCTBEHHOM CBOOOIOIA.
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Ni bure sana. Uhuru na uhuru mwingi huisambaratisha na kuiharibu.
Ndiyo maana ipo. Dunia iko hivi. Siyo kwamba haipo. Sina sababu.
haijalishi. Dhana ya "maana" ni Jangwa la Namib. Mawe ya kando ya
barabara, Dosojin, na bustani ya miamba ya Hekalu la Ryoanji. Usafi
wake. Usafi wake una nguvu ya kutosha kuua viumbe vyote vilivyo hai.
Huwezi kuishi katika ombwe. Uhuru wa wazimu unaharibiwa na uhuru

wa wazimu wenyewe.
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Ozgiirligiin nihai ¢lginhgi. Parcalanma noktasma kadar 6zgiir ve
dizginsiz. Dolayisiyla varhik vardir. Yokluk degil, varolus. Sebebi yok.
"Anlam" olgusu Namib Coli'dir. Yol kenarindaki taslar, Dosojin'in tas
heykeli, Ryoanji Tapinagi'min kaya bahcesi, varolusun safligi. Asir
saflik o kadar saftir ki bakteri yok edici etki yapar gibi tiim canlilar: yok
eder. Hicbir seyin gercek bir boglukta yagsayamayacagi gibi, 6zgiirliik de

kendi 6zglirligi tarafindan gilginca parcalanmistir.
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Ko te tino porangi o te herekore. Ko te herekoretanga me te nui o te
herekoretanga ka haea te herekoretanga. No reira, kel te noho tonu.
Ehara 1 te mea karekau, kel te noho tonu. Karekau he take. Ko te
"Essence of Thought" ko te Koraha Namib. Ko te toka i te taha o te
huarahi, ko te whakapakoko kohatu o Dosojin, ko te kari toka o te
temepara o Ryoanji, te ma o te noho. He tino parakore ka whakangaro 1
nga mea katoa pera ano te mahi patu ira tangata ki te patu huakita. Ka
rite ki te kore e taea e te tangata te noho 1 roto 1 te waatea, ko te waipuke

o te ma, te taikaha, me te herekore ka pakaru te herekoretanga.



B N



